
Surah Qaf 

A Brief Look at the Surahs of the Group 

With this surah begins the sixth group. Altogether there are seventeen 
surahs. Among these the first seven surahs - Qaf, Dhariyat, Tur, Najm, 
Rahman and Waqi'ah - are Makkan. Some codices mention that Surah 
Rahman is Madman; however, it will become evident from its tafsir that 
this opinion is baseless. Not one single verse of the surah is Madman 
what to speak of the whole surah. The next ten surahs after Surah 
Waqi'ah - Hadid, Mujadalah, Hashr, Mumtahinah, Saff, Jumu'ah, 
Taghabun, Talaq and Tahrlm are Madman. 

The comprehensive central theme of this whole group is resurrection 
on the Day of Judgement. It will be seen highlighted in all its Makkan 
surahs. Though the basic topics of the Qur'an have also been mentioned 
in this group the way they are in other groups, however, they are 
mentioned under this comprehensive central theme. Analogously, the 
Madman surahs included in this group too are subservient to this theme. 
The necessary corollary of faith in being resurrected again is complete 
obedience to God and His Prophet (sws). In the Madman surahs, those 
requisites of this very obedience are mentioned which were necessitated 
by the circumstances of revelation. 

In the Makkan surahs, the debate is against the beliefs and notions of 
the disbelievers of the Quraysh, and it is they who are primarily the 
addresses in these surahs. If the Prophet (sws) and the Muslims are 
addressed, then the nature of this address is to assure and comfort them. 
In the Madman surahs, the Prophet (sws) and the Muslims are addressed. 
In particular, the weaknesses of those people are discussed who claimed 
to have faith in God and the Prophet (sws) but were not yet fully aware 
of the requisites of faith. In this regard, the People of the Book too are 
discussed. One reason for this is that in that period they had jumped in to 
support the Quraysh and oppose Islam. The second reason for this is that 
most Hypocrites which had penetrated into the ranks of the Muslims 
were under the influence of these People of the Book. 

Central Theme 

The central theme of this surah is to substantiate life after death. When 
the Qur'an informed people that once they die, they will be raised to life 
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again and will be held accountable before the Almighty for their words 
and deeds, the Quraysh frowned at this. They contended that a person 
from amongst themselves by claiming to be a prophet is warning them that 
after death people will be raised to life again; how is it possible that once 
people die and decay, they will be re-created. In this siirah, this very 
notion of the people that the Day of Judgement is improbable is discussed 
and the objections raised about it are answered. 



Analysis of the Discourse 
Verses (1-5) 

The grandeur and magnificence of the Qur'an bear witness that it is the 
word of God. Those who are regarding it as the work of a poet or a 
soothsayer are merely doing so as an excuse to deny the Day of 
Judgement. They are actually confounded by the fact that someone from 
amongst themselves is warning them that after they die and become dust 
they will be returned to life again. This according to them is very 
unlikely. Actually pride and vanity have led them to reject the Qur'an 
and owing to this reason they are calling it a work of poetry and 
soothsaying. The Qur'an does not belong to these categories; it is a truth 
and since they have denied this truth, they are in an acute state of mental 
confusion and obvious contradiction. They should be aware that even 
what the earth consumes of their bodies is in the knowledge of God and 
with Him is a register which records all what they say and do. 

Verses (6-11) 

A reference is made to the signs of the heavens and the earth which if 
benefited from bear evidence to the Day of Judgement and to the reward 
and punishment that will be given to mankind on that Day as well as to 
the belief of tawhid (monotheism). These signs testify to the power and 
wisdom of the Almighty and to the various means of sustenance He has 
created in the heavens and the earth for mankind. These signs are meant 
to remind and caution those who are humble and those who turn to God. 

Verses (12-14) 

The disbelievers of the Quraysh are warned that they should not deny 
the truth because of pride and arrogance. Nations before them who were 
guilty of this crime were totally destroyed, and if they continue with this 
attitude, their fate will be no different. 

Verses (15-18) 

The Almighty's attributes of Knowledge and Creativity which prove 
the certainty of the Day of Judgement are alluded to and a reference is 
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also made to the arrangement He has made for the security and 
protection of the records of all the deeds and utterances of mankind. 

Verses (19-35) 

A vivid description of the Day of Judgement is drawn: The details of 
the dreadful fate the disbelievers will encounter and the good fate the 
believers will meet are highlighted. 

Verses (36-37) 

The Quraysh are warned that they must not be overcome by the pride of 
the power they possess and must not vainly reckon that their glory and 
grandeur are eternal: Many other nations, who had much more power and 
splendour were destroyed at the very height of their dominance and 
authority; they could not even find any room in the vastness of the earth to 
hide from the ruthless law of retribution. Indeed, in the account of these 
nations is a lesson for people whose hearts are heedful and who earnestly 
give ear. 

Verses (38-45) 

The Prophet (sws) is urged to persevere and to persist in the cause of 
truth, and seek perseverance from Allah with the help of prayer. He is 
told to defer the matter of his enemies to the Day of Judgement, which is 
certain to come. Furthermore, he is assured that his only responsibility is 
to warn them of this Day; to make them accept faith is not his 
responsibility. He should only admonish through this very Qur'an those 
who fear Allah, and if they are making of fun it, they themselves will 
face its consequences. 

Text and Translation 



Section I: Verses (1-15) 
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In the name of Allah, the Most Gracious, the Ever Merciful. 

This is Surah Qaf. By the glorious Qur'an! In fact, these people were 
confounded by the fact that a warner from amongst themselves had come 
to them. So these disbelievers had said: "It is a very strange thing that 
after we die and become dust, we would be returned to life again. Such a 
return is very improbable." (1-3) gather 

Even what the earth consumes of their bodies is in Our notice and with 
Us is also a preserving book. In fact, they have denied the truth after it 
has come to them. So they are now in a state of open contradiction in 
views. (4-5) 

Have they not observed the sky above them? How We have fashioned 
and adorned it, and it has no fissure in it. And We spread the earth and set 
upon it mountains, and brought forth in it all kinds of beautiful things for 
the insight and reminder of for every heedful perrson. And We sent down 
blessed water from the skies with which We thence brought forth gardens 
and the harvest grain and tall palm trees stacked with clusters of dates as a 
means of sustenance for men, And thereby We enlivened a dead piece of 
land. Likewise, after death shall you rise from the earth. (6-11) 

Before them the people of Noah and the dwellers of the al-Rass valley, 
the Thamud, the 'Ad, the Pharaoh, the brethren of Lot, the companions 
of al-Aykah and the people of Tubb'a also denied. All of them denied the 
messengers; so Our punishment descended upon them. Were We not 
able to create the first time? In fact, these people are in doubt about 
being created a second time. (12-15) 

Explanation 

J is the name of this surah. The inchoative (mubtada') here is also 
suppressed, as has been indicated at many instances in this tafsTr. If this 



1. This is Surah Qaf. By the glorious Qur'an! 
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suppression is unfolded, the meaning would be: This is Surah Qaf. 

The word j^J- means "glorious" and "exalted". It has been used in the 
Qur'an as an attribute both for God and for the Qur'an itself. Every 
discourse is a reflection of its author. Just as God is glorious and exalted, 
His word is also glorious and exalted and this is evident from each and 
every verse of the Qur'an. It is not possible that a person of taste read or 
hear the Qur'an and be not impressed and over- awed by its glory and 
majesty. If someone is not influenced by its glory and majesty, then it 
only means that he is a thick-headed person and that his heart has totally 
become devoid of the ability to savour the truth. This discourse would 
have shattered the mountains to pieces had it been revealed to them what 
to speak of human beings, as is referred to by the Qur'an. 

The sentence signifies an oath. The Almighty has sworn 

by this exalted Book. I have been explaining at various places of this 
tafsir that all such oaths signify bearing witness. They are sworn to bear 
witness on the a claim which forms the complement of oath. This oath 
substantiates its complement even though the latter is not mentioned in 
words. The complement of oath (muqsam 'alayh) is suppressed at places 
where the context is enough to indicate it. A very clear example of such 

— — 2 

a suppression exists in Suah Su'ad: 37:1-3. By reflecting on the 
discourse, it becomes evident that the glory and majesty of the Qur'an is 
sworn by to refute the claim of people who regard it to be of the category 
of poetry, magic, soothsaying and inspiration of Satan. By presenting the 
majesty of the Qur'an as evidence, these people are warned that it does 
not belong to these genres. Its own existence bears witness to the fact 
that its source are not these ignoble things; in fact it is a revelation sent 
down by God Almighty through Gabriel and its origin is the guarded 
tablet. In an exactly similar context, it is said in Surah Buruj: 



In fact, this is an exalted Qur'an and its origin is in the preserved 
tablet. (85:21-22) 

This same topic is mentioned in Surah TakwTr in the following words: 



2. For details, see: Amm Ahsan Islahi, Tadabbur-i Qur'an, vol. 5, 509-510. 
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This is the word brought by a noble messenger. He is endued with 
great power and held in honour before the Lord of the Throne. He is 
obeyed and moreover very trustworthy. And this companion of yours 
is not one possessed, and he saw him in the clear horizon and he is 
not avaricious for the Unseen, and this is not the utterance of an 
accursed devil. Whither then are you going? This is nothing but a 
reminder to the people of the world. (59:19-27) 

It is to this exaltedness and majesty of the Qur„'an that besides other 
verses like: (i^:t>) ^aL>. °y» 4jJu J£ ctf J-V^ ^ (falsehood cannot 
reach it from in front of it nor from behind, (41:42)) and Ml M 
(V\ :°"\) djjl& f «W (none touch except the purified, (56:79)) point to. The 
arguments cited at the end of Surah Shu'ara' in order to absolve the 
Qur'an from the blame of being a poetical utterance and soothsaying 
have already been explained in the explanation of the verse. It would be 
worthwhile to specially look up what has been written under the 
following verse: 5j*^Hi ^ OiV^-^ *e cJj£i ^3 (^~^* : ^) 

(it was not the devils who brought this down; neither are they worthy of it nor 
is it in their power, (26:210-211)). 

The implication is that the miraculous eloquence and supreme wisdom 
of the Qur'an are enough to refute people who are ignoring the warnings 
of the Qur'an regarding the Hereafter by taking refuge in the excuse that it 
is not divine revelation and is in fact a revelation from Satan. Naive are 
those who regard it to be inspired from Satan. It is not the utterance of 
Satan or some jinn; it has been revealed by the Almighty Who is mighty 
and wise. It is not an ordinary discourse; it is unique and unparalleled. 



divulged, the whole discourse would be something to the effect: The 
majesty and exaltedness of the Qur'an alone is sufficient to refute those 
who regard the Qur'an to be inspired by Satan or some jinn; the real 

3. In fact, these people were confounded by the fact that a warner from 
amongst themselves had come to them. So these disbelievers had said: "It is a 
very strange thing that after we die and become dust, we would be returned to 
life again. Such a return is very improbable." 
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reason for their evasion is not what they are expressing but it is that they 
are surprised at the fact that a person from amongst themselves is 
warning them - warning them that after dying they will be raised to life 
again. Since regarding someone to be a messenger of God weighs down 
heavily on their hearts, they have started saying that how can they be 
raised to life again after they die and their bodies decay and such a thing 
is very improbable. A deep deliberation on this verse will show that in 
the view of the Qur'an the real reason of their evasion is their arrogance: 
they are not ready to accept someone among them as a messenger of 
God; for this reason, they do not accept the Qur'an to be the word of God 
and regard the Hereafter to be an unlikely event. In other words, had 
arrogance not got the better of them, they were not so thick headed as to 
not distinguish between a divine discourse and the nonsensical utterance 
of soothsayers and be unable to understand the arguments which the 
Qur'an is presenting before them to validate the Day of Judgement. 

The details of this arrogance can be seen in the previous surahs. In the 
first place, these people were never convinced that a messenger was 
needed to guide them and if in the second place they were to some extent 
convinced of this, they reckoned that if the Almighty intended to send a 
messenger He would have chosen an angel for this purpose or someone 
among the leaders of Makkah and Ta'if. In the presence of these 
messengers, how is it possible that He appoint a messenger who is a 
pauper. 

The answers to these objections have been given in detail in the 
previous surahs, in particular surahs of the fourth group which begin 
with Surah Furqan. The comprehensive central theme of that group is to 
affirm the prophethood of Muhammad (sws). Here, keeping in view the 
central theme of this particular group, those objections are dealt with 
which they would raise on death and on the possibility of resurrection. 
They would use these objections, as is indicated earlier, an excuse to 
oppose the Prophet (sws). 



Raising the dead back to life is being regarded as improbable because 
these people think that it is impossible for body parts to be put together 
once they decay and decompose within the earth. The reason for this 
misconception is that they analogously regard the knowledge of God to be 
like their own whereas the knowledge of God is all-embracing. The parts 

4. Even what the earth consumes of their bodies is in Our notice and with Us 
is also a preserving book. 



4 (t) ia^f>- ^^f- 
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of a human body which decompose in the earth are well in His knowledge; 
nothing is hidden from Him. How can anything be hidden from someone 
who has created everything and on whose command death overcomes a 
person. The words used in Surah Mulk are:^iLl JLkUl^J f^v *\ 

(M :"\V) (would He not know Who has created? (67:14)). And when He 
knows, He will make available all these body components and create 
bodies afresh. He will not be bothered the least for this task. He created 
everything from mere nothingness and was not pushed to the slightest; 
how can He face any difficulty in gathering their dispersed body parts? 

The words JLj». Lx£ \jjs£.j signify the fact that except for God's 
personal knowledge, He has set up a register to preserve the record of 
everything; written in this register is who is buried in which section of 
the earth and where his body parts are; similarly, also recorded are all his 
deeds and words. Just as naive people are confronted with this doubt 
about the Hereafter that who can possibly gather the decayed parts of 
human beings which have become part of the earth and give them new 
physical forms, they are also similarly afflicted with the doubt that who 
can possibly keep record of all the words and deeds of each and every 
individual so that he can one day call all to account and reward or punish 
them? These words dispel this doubt as well: the Almighty has preserved 
the record of all the words and deeds of humankind in a register. 

Preserving this record could have been a source of wonder for the 
Arabs of the times of the Prophet (sws); however, if a person aware of 
the scientific advancements of today has doubts about this claim of the 
Qur'an, then the greatest of arguments cannot convince such stubborn 
people; such people will only believe when their accounts are handed 
over to them - but believing at that time will of no use to them. 

The word as used in verses 19 and 42 of this surah signifies the 
Hereafter; however, it is evident from the words ll3 (when it came 
to them) that in this verse it signifies the Qur'an which is informing 
people of the Hereafter but people are denying it; they are putting forth 
as excuses the doubts which were referred to in the previous verses to 
deny it; these people through these doubts are trying to give the 
impression that the Hereafter is in fact highly improbable and that if they 
are denying it, they have very cogent reasons for it. However, the fact of 



5. In fact, they have denied the truth after it has come to them. So they are 
now in a state of open contradiction regarding their views. 
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the matter is that they have denied an obvious reality and that too when it 
came to them with full clarity. 

It is evident from the words ^JctXi- C\ that the Hereafter which the 
Qur'an is informing people of was an incontestable reality even earlier 
but till now if they were raising doubts against it they did have an excuse 
for they were unlettered people who were not aware of the Books of 
God; however, what excuse can they put forth now when they are 
denying a reality which is shinning over their heads like the midday sun. 

The expression -^y- JA in JA Jj jL£s is explained by lexicographers 
as JabiS- jA and Lr ^L> y>\ which means a situation in which there is a very 
clear contradiction and conflict. The word ^y. means to mix up. In Surah 
Rahman, it is said: (SS :oo) jUixio ^J^\ (He has let loose the two 
oceans: they meet one another, (55:1 9)). This word portrays very precisely 
the situation in which these people found themselves in after rejecting the 
Qur'an: they were in a state of contradiction with regard to their views, for 
on the one hand, they affirm God and all His attributes which necessitate 
the Day of Judgement and other hand deny the Day of Judgement which is 
an obviously requirement of this affirmation. In this manner, they are 
inflicted with such a mental anxiety that they are not finding any way to 
get out from it. The only way to come out of it is the one which the Qur'an 
is informing them of; however, they are not prepared to accept it whereas 
the essential outcome of denying the truth is that in order to justify this 
denial whatever excuse a person tries to fashion out only brings out the 
baselessness of his stance. The Qur'an has pointed to this contradiction of 
stance in Surah Dhariyat the counterpart of this surah in the following 
words: (A lJA^£- Jy j& jU=alj (indeed you are in a state of great 
contradiction, (51:8)). This" issue has been fully explained in Surah Naml 
under the following verse: fi"i:?V) "{J^i\ j 14-1.1-c- Jj (in fact their 
knowledge about the Hereafter is in doubt, (27:66). Readers may look it 
up in case they want to study it in detail. 

It may be kept in consideration that the greatest role in a person being 
misguided is played by this contradiction in his stance: either because of 
laziness he gathers in his mind all kinds of correct and incorrect views or 
while pursuing his whims and desires tries to amalgamate incorrect 
views with correct ones the result of which is that his life becomes an 
embodiment of contradiction. If a person keeps analyzing his views, does 
not allow his critical ability to die away and in pursuance of whims and 
desires does not amalgamate evil with the truth, he can remain shielded 
from the trials of Satan - but few people can do this. 
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In these verses, the Almighty has directed the attention of the rejecters 
of the Day of Judgement to His obvious signs of power, providence and 
wisdom which are evident everywhere, and are enough to remind and 
create awareness in every person who has a heart vibrant for the truth. 

First and foremost, attention is directed to His great power and wisdom: 
have they not seen how the Almighty has raised high the heavens over 
their heads and decked it with stars; it is a miracle of God's power and 
wisdom that they do not see any fissure in this extensively laid out roof. 
The implication is that how can recreation be difficult for someone whose 
majesty of power and wisdom they see above their heads? 

After this, besides His power and wisdom, attention is directed to the 
signs of His providence and sustenance. They are asked to observe the 
earth below their feet - how it has been spread out below them and in 
order to maintain the balance of the earth has nailed mountains into it 
and has caused to grow a variety of vegetation which becomes a source 
of sustenance for human beings and the sight of which is a treat to their 
eyes. The implication is that how can recreation be difficult for someone 
whose majesties of power, wisdom and providence they are witnessing? 
Will the Lord Who has made such arrangements for their nourishment 
leave them to eat, live and be merry without calling them to account. 

The verse jIc- j>3 ^jSf i) sj-^ implies that the Almighty has made 
evident in the heavens and the earth His signs of power, wisdom and 
providence so that they can remind and enlighten those who take heed. 
The word sj^ls means to create insight so that they are able to go past the 
external form and see what is beneath it, while the word eSj5f i means to 
bring someone out from his state of apathy and indifference. The 
implication is that the Almighty has filled every nook and corner of this 
universe with miracles and signs which are enough to open eyes and jolt 
and awaken hearts; however, these miracles can only be effective for 
those who are ready to accept their influence. For people who by 
becoming slaves to the material world have lost this subtle sense in them, 



6. Have they not observed the sky above them? How We have fashioned and 
adorned it, and it has no fissure in it. And We spread the earth and set upon it 
mountains, and brought forth in it all kinds of beautiful things for the insight 
and reminder of for every heedful person. 
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this universe is a place of pitch darkness. Here readers may refresh in 
their minds what I have referred to in this tafsir many a time: this world 
did not require for its existence and sustenance the diversity, variety and 
tint which is evident from every nook and corner of it. However, the 
reason because of which the Almighty has generously shown these 
majesties in this world is that the subtle sense which is awakened by 
power, wisdom, beauty and munificence is awakened and a person learns 
and understands the lesson of wisdom writ large on every leaf of this 
orchard; however, for this it is essential that a person use the ability of 
being reminded which the Almighty has innately blessed him with. If a 
person does not use this ability, then the Almighty does not care about 
such thick-headed animals. If He has blessed a person with the freedom 
of will, then this necessitates that a person value and honour the 
comprehension he has been given and move forward under its direction. 
If he does so, he is blessed with more light from God, otherwise whatever 
had been given to him is confiscated because of this ungrateful attitude. 

Other verses of the Qur'an also state what is mentioned in these verses. 
For assurance and satisfaction of hearts, some verses are cited below. 

In Surah Ban! Isra'Tl, people who regarded being created a second time 
as improbable are addressed thus: 

(V\:W) ^H* 0? jp^lS J=>°j% oljUUl jli. &\ d\\yj> pjf 

Do they not see that the God Who has created the heavens and the 
earth has power to create their like? (17:99) 

This very doubt of the rejecters of the Hereafter is answered in Surah 
Nazi'at in the following words: 

\Jh\1jj\ JUi-lJ Uslc^Jaj Ia*U LftU-S <il)i jJo tj^j^j IaUwj 

Is it more difficult to create you or the sky? He made it and raised 
high its roof; then perfected it, covered its night and uncovered its 
day, and after that spread out the earth, and He brought forth from it, 
its water and its fodder, and set firm mountains over it as a means of 
sustenance for you and your cattle. (79:27-33) 

A deliberation on these verses will show that they contain all the 
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aspects of power, greatness, wisdom and providence more extensively as 
found in the under discussion verses of Surah Qaf which are used as 
bases to adduce to the bringing about of the Day of Judgement, its need 
and it being a requisite of God's attributes 



These verses direct attention towards the signs of the heavens and the 
earth from another aspect evident from which is an argument in favour of 
tawhid since there is found great harmony between the two. The 
elements of providence found in them necessitate reward and 
punishment and the way rain enlivens a barren piece of land also brings 
the scenario of life after death before a person. 

The expression S^Ui refers to rain which is a means of lushness and 
luxuriance. At times, rain cause havoc and destruction instead of 
luxuriance and it assumes the form of punishment for nations. Here the 
attribute iljUi (blessed) o dispels this doubt. 

The expression J~*oi-l do- refers to crops which are harvested and 
which are stocked like wheat etc. The reason that 4**- ls 

mentioned besides orchards is to direct attention to the elaborate 
arrangement of providence made by the Almighty for His servants: He 
created for them fresh and delicious fruit in orchards and nutritional 
crops which can be stored once they are harvested and can be benefited 
from continuously. 

Consider now the next verse: LJ) oULt Ji^Jlj. Apparently, 

there was no need to mention JioJI after oIjU-; however, the reason that a 
specific category has been mentioned after the general one is that this 
was a special grain found in Arabia which was the best fruit for them and 
also a means of fulfilling their nutritional needs. Reference to the height 
of the date palms and to the clusters of dates is to awaken the sense of 
observation and the feeling of gratitude in the addressees so that they see 
these signs of providence and be moved the way sensitive and vibrant 
hearts are. 

Consider the expression ^U*JJ lljj.The layered clusters of dates bear 
witness from their very form that the Creator has so copiously used His 



7. And We sent down blessed water from the skies with which We thence 
brought forth gardens and the harvest grain and tall palm trees stacked with 
clusters of dates, as a means of sustenance for men. And thereby We enlivened 
a dead piece of land. Likewise, after death shall you rise from the earth. 
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power, wisdom and creativity so that His servants are able to benefit 
from these clusters, observe His wisdom and providence in them and 
recognize the obligation they owe to these favours: they shall one day be 
question about them. 

The meaning conveyed by the words dJJlS \£S fab ^ &5j*-l3 ls me 

central theme of the surah. Among the benefits and blessings of rain 
which they are witnessing is also the fact that dead and barren pieces of 
land which do not have any life at any place are enlivened and 
rejuvenated with just one burst of rain. Rising of the dead should be 
regarded analogous to this with which they are being informed of; 
however, they regard it to be impossible. 

8 (M) A^£j (3**i L r 1 -^' Jr fc^ fj^J 6^=^^ ^-A^i+a\j 

This is a warning to the Quraysh that before them the people of Noah 
(sws) the dwellers of the al-Rass valley, the Thamud, the 'Ad, the 
Pharaoh, the brethren of Lot, the companions of the Wood and the 
people of Tubb'a also denied after the Almighty had made the truth 
conclusively evident to them. At last, the fate of rejection which they had 
been warned of appeared before them. In a similar manner, these 
Quraysh have also become persistent on rejection; so, the punishment 
they are being warned of will definitely visit them and no power in the 
heavens and the earth will be able to save them from God's grasp. This is 
a reference to the practice of God which necessarily comes into play 
once the truth is conclusively conveyed - a practice to which we have 
been continuously alluding to in this tafsTr. 

This warning has been referred to in verse five earlier. However, after 
referring towards it, the direction of the discourse changed to arguments 
which substantiate the Hereafter. After furnishing these arguments, this 
passing reference is elaborated upon: if these people are audacious 
enough to reject the Hereafter, they should just observe the devastating 
fate of previous nations who denied their respective messengers. 

The nations which are mentioned here have already been mentioned in 
previous surahs from various aspects, I have tried to explain their 
historical status wherever needed. The companions of al-Rass have been 



8. Before them the people of Noah and the dwellers of the al-Rass valley, the 
Thamud, the 'Ad, the Pharaoh, the brethren of Lot, the companions of al-Aykah 
and the people of Tubb'a also denied. All of them denied the messengers; so 
Our punishment descended upon them. 
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mentioned in Surah Furqan verse thirty eight. While explaining this 
verse, I have cited the opinions of various exegetes and also stated my 
preference. Though nations are not cited here in chronological sequence, 
yet the mention of the companions of al-Rass right after the people of 
Noah (sws) shows that they belonged to the ancient nations of Arabia 
most of whose history ha§ been obliterated. 

The words JJLjil J> show that the companions of al-Rass denied 
the messenger sent to it. As a result, the punishment of God visited them 
and destroyed them. A narrative recorded in tafsir books says that these 
people had buried their messenger in a well. The word rass means a well 
and thus these people came to be known as the companions of al-Rass. 
However, this report does not seem to be true. There is no authentic 
information regarding a messenger being killed by his nation. Even if the 
word rass means a well, it is not necessary for this incident to be true for 
these people being ascribed to al-Rass. 

The reason that the nation of the Pharaoh is not mentioned with the 
Pharaoh is that it was the Pharaoh who was the real culprit. In Surah 
Taha, the words are: (W^-) ^jjs Oj&jk J-^j (f° r Pharaoh misled 

his people: he did not guide them, (20:79)) and in Surah Nazi'at the 
words are: (W :V^) J£ Z\ OjCj* Ji 4**^ (go you to the Pharaoh; he has 
transgressed all bounds, (79:17)) 

The nation of Tubba' are mentioned in the tafsir of Surah Dukhan. 

9 (\o) j^j^. jii. °y, cr ZS jj_^J> J> JJMl VIj^JLsT 

In verses 6-11 earlier, the Almighty has emphatically directed attention 
to His power and wisdom which can be seen in every nook and corner of 
this universe and the purpose, as is pointed out above, was to persuade 
people who would regard recreation after death to be an improbable 
phenomenon. A question is posed before these people: do not such 
people see the heavens and the earth created by God; was He unable to 
create them the first time. The expression _y> J-c- is explained by 
lexicographers as aAIc. a^-JJ fl IM. 10 Thi's means that a person is 
powerless to do something and he is unable to understand how to 
undertake a task. 

The words joj^- ji>- °y ^jJ+s j lis Jj signify the fact that though these 
people cannot dare say that the Almighty was powerless in creating the 

9. Were We not able to create the first time? In fact, these people are in doubt 
about being created a second time. 

10. See, for example: Muhammad ibn Mukarram ibn Manzur, Lisdn al-'arab, 
1 st ed., vol. 15 (Beirut: Par sadir, n.d.), 111-112. 



Is 



si 




Surah Qaf 15 

heavens and the earth the first time; they acknowledge that God is their 
creator; however, they are doubtful whether He can create them again. In 
my opinion, this verse has a sarcastic ring in it. In other words, when they 
can see from their very eyes that creating them the first time was not at all 
a bother for God, how can it be a bother to recreate them. These naive 
people should be asked that whether creating the first time is difficult or 
the second. If an artist can draw an illustration the second time better than 
the first, then why cannot God create more easily the second time? 



Section II: (Verses 16-35) 

In the succeeding verses, first the elaborate arrangement made by the 
Almighty in recording the deeds and words of a person is mentioned. 
After that, the advent of Day of Judgement and bringing forth of the 
criminals is portrayed. Further ahead, casting of these criminals into Hell 
and their mutual condemnation and cursing is depicted. After that, details 
of the blessings and favours of God which will be bestowed by Him on 
the righteous is mentioned. 

Readers may now proceed to study these verses. 

(M) -Jojj^ J-p- y* 0^3 ^- ■'"-*-*' o^y^y j*^v3 o^* 1 ^ jJLSj 

Aj-J H\ JJi y» rih L» (W) JUJJi yc-j CX^\ y^- O^-L^ Jg^i 'A 

<j 0^) -J^ 1 - ^lo cLjS' La <j)Ji J^-U CJyS\ o^SCl CJt\s>-j (M) J-jSC. 

<j (^) J ^-^3 i5i^*" (j-j-s-"' *— ■ '*^3 (^*) fji JJ*^ 

(^o) _u*i jiiJJ (^t) jujic Js '^J)pr <j 11*31 (TV) -Lxc- ^jj 

(jjJS-Jj \j> \jjt> (Y\) (jjilli) cJUjlj (V*) Joj-* y» J-ft Jj-a2j 

Iftjlioi (YT) C_J-flj *L>j ( t , s*^ O^O^ tlr* (^) I?;?"*- <- r J \3 ^ 
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And We created man and We know the thoughts that arise in his heart, 
and We are closer to him than his life vein. (16) 



Beware of the two collectors collect - one seated on the right and the 
other on the left. Not a word he utters but there is by him a vigilant 
guardian. (17-18) 

And the agony of death arrived with the certain reality. This is what you 
had been avoiding. And the trumpet shall be sounded. That day shall be 
the day on which Our warning will materialize. And every soul shall come 
forth with one who drives him on and another who bears witness. You 
remained heedless of this day, so We have removed your veil. So sharp is 
your eyesight today. And his companion will say: The one who was in my 
custody is present here. Cast into Hell every ungrateful person, every 
enemy, forbidder of good and every doubting transgressor who has set up 
another god besides Allah; so, hurl him into a severe torture. (19-26) 

His companion Satan will say: "O Lord! I did not make him rebellious; 
in fact, he himself had gone far astray." It will be ordained: "Dispute not 
in My presence now; I had warned you before hand. My Word does not 
change and I do not the least injustice to my servants." (27-29) 

Remember the day when We will ask Hell: Have you been filled?" And 
she will answer: "Are there any more?!" And Paradise shall be brought 
close to the righteous, though it shall not be far away. It will be said: This 
is what had been promised to you for every person who turned to God and 
had heeded the limits set by God, who had feared the Merciful God, 
though he had not seen Him, and has come with a heart inclined. Enter this 
Paradise in peace. This is the eternal day. They will get whatever they will 
wish for and We have for them even more than this. (30-35) 

Explanation 

Just as the naive are inflicted with doubt regarding the Day of 
Judgement that how is it possible for someone to recreate human beings 
once they die and their bodies decay into dust, quite similarly, many are 
also inflicted with the doubt that who can keep record of all the open and 
hidden words and deeds of a person so that one day he holds each person 
responsible and reward or punish him. Both these doubts are two sides of 
the same coin. For this reason, in verse four earlier both are briefly 
answered. Later, the first one is refuted in detail. Now in this verse the 



11. And We created man and We know the thoughts that arise in his heart, 
and We are closer to him than his life vein. 
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second one is taken up and arguments are presented to answer it. The 
verse says that it is God Who has created man and what to speak of His 
words and deeds even what comes in his heart is also known to Him. In 
other words, when God is the Creator and He alone has created man and 
given him a physical form, it is essential that God be aware of each of his 
body parts and their functions. To draw attention to this very reality, the 
words used in Surah Mulk are : (M :"\V) ^a^S\ y>j °y> pJo y\ 
(would He not know Who has created? (67:14)). If a Creator is not aware 
of all the minute details of His creatures, how can He make arrangements 
for their protection and sustenance. 

The word jojJ refers to "life vein". This is a very common Arabic idiom 
which is used to express extreme nearness. The implication is that no one 
should be misled by the fact that if he is not seeing God, then God is also 
not able to see him. He is closer to every person than his life- vein. His 
knowledge and His power embraces every individual from every aspect 
and both his hidden and apparent are before Him all the time. 

12 . . 9,9., 
(lA) Juic 

The expression -L*J JlliJI ^c-j oi~^ w ^ tn ^ ts suppressions revealed 
is thus: %A JUJjl %A cx^~>\ ^ (one sitting on the right and one on 
the left). This suppression is because of customary brevity of Arabic. 
Examples can be seen in the previous surahs. 

These verses mention a further arrangement made by the Almighty to 
preserve the record of words and deeds of people. In the first place, God 
is Himself full aware of what frequents in the hearts. Moreover, for the 
purpose of conclusive communication of the truth, He has deputed two 
angels each on a person, one of whom sits on this right and the other on 
his left. A vigilant sentinel is there to note down each and very word he 
utters. 

Though recording of deeds is not mentioned in words, it has to be 
considered as understood on the principle of mentioning dominant 
elements and suppressing secondary ones. This is because if there is an 
arrangement to note down each and every word uttered by the tongue, 
then the arrangement to note down deeds done by the hand and foot is 
even more likely to have been made. It is evident from narratives that 
there is division of labour between these two angels. The angel on the 



12. Beware of the two collectors collect - one seated on the right and the 
other on the left.. Not a word he utters but there is by him a vigilant guardian. 
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right keeps record of a person's good deeds and words while the one on 
the left keeps record of a person's bad deeds and words. Since in the 
issue of testimony, the evidence of two witnesses is considered reliable 
in religion, the Almighty has deputed two angels each on a person. 



It is also evident from this verse that the thoughts of a person are not 
accessible to these angels. It is only God Who has knowledge of the 
unseen and it is His attribute of hiding faults of His creatures that the 
thoughts of the hearts are only known to Him. 

Besides this arrangement, the Almighty has made another arrangement 
for the conclusive communication of the truth: the hands, feet, ears and 
eyes of a person will also bear witness before the Almighty. Whatever 
we are uttering is being preserved by our ears and whatever we see is 
being recorded by our eyes. Similar is the case with other limbs. 
Whatever we do or say we do before the divine guards through limbs 
blessed by God. So how great is this foolish notion that how can God 
know each and every word and deed of each and every person so that He 
may call him to account. 

In the expression jlllliuJI C J^J M a verb is suppressed before ii as per 
common linguistic principles of Arabic. Here since indifferent elements 
are being reminded of about a reality, the suppressed verb would be one 
which is instrumental in warning the addressees. Thus for example, it 
could be: "Remember" or "Keep in mind". I have translated the verse 

_ 1 ^ 

keeping this in view. Al-Zamakhshari has adopted another view; 
however, I do not find myself in agreement with it. 

The word ji- refers to the Day of Judgement which the Qur'an is 
informing them about and whose denial is mentioned in the previous 
verse. Since it is a certain and incontestable reality, the word Jji is used 
for it. The past tense used is to express its certainty. The implication is 
that people should not regard it to be far off; it is at hand. The time left 
for life is the very time left for the Hereafter to arrive. As soon as the 
unconsciousness of death comes, the Hereafter will come. This situation 
will tell them that the very thing they tried to evade has appeared. 

It is to this very aspect of the Hereafter which certain narratives point. 



13. See: Abu al-Qasim Muhammad ibn 'Umar al-Zamakhasharl, Al-Kashshaf 
'an haqa'iq al-tanzll wa 'uyun al-aqawll fi wujuh al-ta'wll. vol. 4 (Beirut: Dar 
ihya' al-turath al-'arabl, n.d.), 387. 

14. And the agony of death arrived with the certain reality. This is what you 
had been avoiding. 
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One of them says: <uil!5 c~a\j -Hi 6U (he who died his Day of 

15**" 

Judgement has come). The reason for this is that the life of Barzakh 
after death is just a prelude to the Hereafter. It is with death that the 
circumstances of the Hereafter begin. The trueness of faith and its fate is 
borne witness to and the evil fate that the disbelievers will meet 
commences at this instance - the very fate they used to deny in the 
previous world. No possibility of doubt remains after this for anyone. 

The words xJi- ZL* duff U dJJS can be an expression of the situation and 
they can also be a verbal expression. In other words, at that time they 
will see what they had been denying has come upon them at last. The 
verb jJL^ SU- means to walk evading the path. This is a very apt depiction 
of the attitude regarding the Hereafter of these people who follow their 
desires. If they lead a life while evading the Hereafter, it is not because 
arguments which are in its favour are not known to them for its signs are 
found at every step but people who do not want to tread the right path 
walk while evading them; however, what will they do when it will stare 
them in the eyes. 

After this, the only phase which remains is that of sounding the 
trumpet. It shall be sounded and the day will arrive which they are being 
threatened with. This too because of its certainty has been expressed in 
the past tense so that it can be picturized before the eyes. The implied 
meaning is that people should not be misled by the fact that life, then 
death, then barzakh and resurrection are far off. As soon as the trumpet 
is sounded, they will think that the period they thought as long has 
passed in the blink of an eye. 

(^N) -U^ tij (3i»-^ lP 

This verse refers to the next phase after the trumpet is sounded: on that 
day, every soul will be brought forth before God such that one angel will 
be deputed to drive him from behind and another will be deputed on him 
as a witness to the record of his deeds. This is the meaning evident from 
the verse and our early scholars too have interpreted it thus. Some people 



15. Al-RazI, Al-TafsTr al-kablr, vol. 12, 163. 

16. And the trumpet shall be sounded. That day shall be the day on which Our 
warning will materialize. 

17. And every soul shall come forth with one who drives him on and another 
who bears witness. 
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have regarded one and the same angel to be implied as the beckoner and 
as the witness: it is he who will drive the soul and it is he who will bear 
witness. Some others regard the one who drives forth as an angel and 
regard the soul and its deeds to be the witness. Both these views in my 
opinion are weak. The first of these is not supported by linguistic 
principles and the second has an element of artificiality in it - something 
which the words of the verse are forsaking. 

Some others have regarded these two angels to be the same two which 
were referred to in the previous verse; however, this view too is 
untenable. Both these angels, as is evident from the verse, are deputed to 
keep a record of his words and deeds. If both of them are required to 
bring forth a soul in the court of God, then both should have the same 
status: both should be presented as witnesses. There is no plausible 
reason that if both were deputed for the same purpose, then why should 
the status of one of them change? Nevertheless, none of these views is 
without flaw. What is evident from the words of the verse is what I have 
alluded to earlier: after the trumpet is sounded every soul will be brought 
before God such that one angel will be driving it forward from behind 
and another will be in front of him having the record of his words and 
deeds and will act as a witness. 

At that time, the Almighty will inform them that they were totally 
indifferent to this day and that now the veil stretched across their eyes 
has been removed by Him. 

The words p^ll iV^ls (so sharp is your eyesight today) are meant 
to humiliate and mock them: today their eyes are very sharp! The 
possibility of the event they could not see at all has now come before 
them with all its minute details. 

This verse does not contradict the verse which says that those who 
deny the signs of God will be raised up blind on the Day of Judgement. I 
have already explained the context and occasion of both. 

The word ^ refers to either of the driver or the witness which will 



18. You remained heedless of this day, so We have removed your veil. So 
sharp is your eyesight today. 

19. And his companion will say: The one who was in my custody is present 
here. 
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bring him forth before the presence of God. Some people are of the view 
that this refers to the satan which is deputed on every person who shows 
indifference to God; however, this view does not seem to be correct. 
Neither will this satan be in a position to say that what is in his custody is 
now present nor will he on that day take responsibility of leading away 
someone. In the succeeding verses, it is mentioned that when people will 
blame him for their error, he will openly acquit himself of this: *Ljs JU 
(*V) jSU= o& (j#=^j ^ £>j (His companion Satan will say: "O 
Lord! I did not make him rebellious; in fact, he himself had gone far 
astray," (27)). For this reason, I am of the opinion that it refers to one of 
the two alluded to earlier. It is however difficult to give a definite answer 
as to which among the two is referred to. Either of the two can be 
referred to because either of them can utter the words: he who was in my 
custody is present. Thus, exegetes have differed in this. I am inclined to 
believe that these words will be uttered by the one who drives on a 
person. The reason is that the criminal will primarily be in his custody 
and he will be responsible of bringing him forth to the court of God. 
Thus when he will enter this court, he will utter these words the way a 
dutiful sentinel does after discharging his duty. 

(^i) -uiE jUS (J llait 

The word Lip I is a dual. The question therefore arises that which two 
angels will be ordered thus. Exegetes have generally understood it to 
refer to the two angels mentioned earlier: the one who drives on and the 
witness. They will be directed to fling every ingrate and rival person into 
Hell. The view seems tenable. Directing them does not necessitate they 
themselves will cast him into Hell. This is only a statement of the 
command. In compliance to it, they will hand over the criminal to the 
angels who will be entrusted with this task. These angels will then cast 
them into that section of Hell which will be reserved for such criminals. 

—2 1 

About the employment of the dual verb, al-Zamakhshari has also 
cited the view of the famous literary luminary al-Mubarrad that Arabs at 
times use the dual verb merely to imply repetition of the verb. Thus, for 
example, Imru' al-Qays says: Jy_* j i_~o- lS y tiLj L^- 22 Generally, 
people have translated it thus: "Wait both you friends of mine; let us 
shed a few tears in remembrance of my beloved and the place where she 



20. Cast into Hell every ungrateful person, every enemy. 

21. Al-Zamakhshari, al-Kashshaff, vol. 4, 390. 

22. Imru'u al-Qays, Diwdn, 1. . 
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resided." In the light of this opinion expressed by al-Mubarrad, the word 
Ui would mean: "Wait! Wait! ..." And there is no need to suppose two 
addressees. Similarly, in his opinion, the word UsJi of the verse under 
discussion would mean: "Throw! Throw!" The purpose is to express 
anger and wrath to emphasize the directive regardless of the fact that the 
directive is given to two angels or to more than two. It may be kept in 
mind that this very directive is given in the pluraj in Surah Haqqah: IjjJ- 

t^c-ji fG^JLo j p o^Li '^pr^A p ojiii (seize 
him, then chain him by the neck; then into Hell cast him; then with a 
chain whose measure in yards is seventy bind him, (69:30-32)). I have 
cited Mubarrad's view so that readers can find food for thought for 
further research and deliberation. However, I myself am not fully 
convinced of it. Nevertheless, if research furnishes satisfactory examples 
of this usage, it can be helpful in solving certain complex problems. As 
far as the circumstances of the Hereafter are concerned, a believer should 
profess belief in the apparent meanings of the Qur'an and should not go 
after the details. 

Consider next the expression of the verse: j^i- jlK" Ja. The word jlK" 
means "ingrate" and "denier of the truth". The word juie. means "enemy" 
and "rival". The word y£=> (kufr) primarily is used for showing 
ungratefulness to God and rejection of His rights. For an upright person, 
there can be no dispute or debate regarding the rights of God. Such a 
person is not merely a (kafir); he is a jla5f (kaffar) and to top this, he 
is also a foe and an opponent to these rights so that others too should 
fulfill them. 

Those who deny God's rights and show animosity to them will also be 
ones who are very stingy in fulfilling the rights of their fellow human 
beings and would be those who stop others from fulfilling these rights. 
Besides this, they will also be those who transgress limits and usurp 
rights. Though the word JS- is used for all types of virtuous acts; 
however, it is very common for the virtue of charity with relation to 
human beings. The word encompasses the meanings of both to stop 
one's self and to stop others. Those who are stingy are not content to 
remain stingy; they try to make others stingy also so that the secret of 
their own stinginess is not revealed. Moreover, such people are also jiii 



23. Forbidder of good and every doubting transgressor who has set up another 
god besides Allah; so, hurl him into a severe torture. 
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(transgressors of bounds). These people are not content to merely not 
discharging their obligations to others; they want to transgress bounds 
and take way or try to take away what others have and they have in it in 
their possession. The word i_o J* means a person who is inflicted with 
doubts. Though this word has a general connotation and includes doubts 
about monotheism and the Hereafter, yet in the Qur'an, it is generally 
used for the doubt a person may have about the Day of Judgement - 
which is the very topic of this surah. Here this attribute is mentioned as 
the primary attribute among all others which are mentioned earlier. It is 
the doubt regarding the Day of Judgement which makes a person 
ungrateful, rival, stingy and transgressor of bounds. Thus after 
mentioning all the maladies, the real malady which is the source of all 
the others is mentioned. 

The words jp-T \£\ &\ « Jii- all at the end with a change in style very 
emphatically mention polytheism. It is something which totally ravages 
religion and morality and is the root of spreading anarchy in the society. 
If someone who subscribes to it also believes in the Hereafter, then 
believing in it or not is equal. If a person is inflicted with the doubt that 
whether such and such a being is God's partner or such a beloved one 
can convince God on whatever he wants to, then for him the coming or 
not coming of the Day of Judgement is the same. In his own right, he can 
do whatever he likes after pleasing Him. Who can stop him from doing 
so? 

Here the principle of Arabic should remain in consideration which I 
have been explaining at various places of this tafsTr. when attributes are 
mentioned without the particle of conjugation, then it means that all the 
attributes are simultaneously present in the noun they qualify. Another 
point that needs to be kept in consideration regarding these attributes is 
that the sequence of their mention progresses from corollaries to 
principles. They begin with ingratitude and stinginess and end with 
rejection of the Hereafter and polytheism. It is evident from this that if a 
person has doubts about the Day of Judgement and is also incriminated 
with polytheism, then his character will be the one mentioned in these 
verses. 

The lliiJI in jojJLJI jJLil j ollaJU emphasizes the llaJI of the earlier 
verse. It was stated earlier that the criminal should be thrown into Hell. 
After that a mention was made of his attributes and then emphatically 
repeated that he should be thrown into the severe torment of Hell. At 
another place, the Qur'an has said that Hell has seven gates and many 
sections. It will be directed that people of the afore-mentioned attributes 
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be cast into severe torment. 

jjjj M Jll (^V) _x^*j dSL^ (j 5^ o#=^j 4il*i?l L» l^>j ^ky* ^ 

Mentioned in these verses is the situation which will arise after the 
criminals enter Hell: every inhabitant of Hell will blame Satan for his 
error and misguidance - the Satan who, as per the established practice of 
God, is deputed on every person who shows indifference to the 
remembrance of God. When Satan will see that people are trying to 
incriminate him, he will try to emphatically absolve himself: U llij 

.Lj*j jSU? j o& c£~^J Lord! I did not make him rebellious; in fact, he 
himself had gone far astray). This statement of Satan does not mean that 
he will refute his act of calling people towards error. It is mentioned in 
the Qur'an that he will confess calling people to error and misguidance; 
however, it is the person who himself was responsible for accepting it 
and that he did not compel him in this regard. At another place, the 
words used are: 

And when the matter has been settled, Satan will say to them: "True 
was the promise which God made you and He fulfilled it. And made 
false promises with you and so I did not keep it. And I had no power 
over you. I only called you, and you responded to my call. So do not 
now blame me, but blame yourselves. Now I cannot help you, nor can 
you help me. I never believed, as you did, that I was god's equal." 
(14:22) 

The expression jSUs j 5^ c£~^J refers to the fact that he had gone 
so far astray that there was no chance for him to return to the truth. It 
should remain in consideration that people who greatly distance 
themselves from the truth end up losing the urge to ask for guidance and 
Satan gets the better of them. It is as if these words express from Satan 



24. His companion Satan will say: "O Lord! I did not make him rebellious; in 
fact, he himself had gone far astray." It will be ordained: "Dispute not in My 
presence now; I had warned you before hand. 
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the reason of this person being caught in his web: because of his desire to 
deviate from the truth he had become worthy of this as per the practice of 



It also needs to be kept in consideration that just as Satan will absolve 
himself from responsibility to his followers on the Day of Judgement, in 
a similar manner leaders who led people astray will absolve themselves 
from their responsibility. This has been mentioned at many places in the 
Qur'an. Following is an example from Surah Ibrahim: 

Ulic- t\'^L 14=Hjj4J \j\jjb °Ji \j> U *^ 4jji i__>i A£- lie- 5 J^-* 




And all shall appear before God. So the weak will say to those who 
thought themselves mighty: "We were your followers. Can you 
protect us from God's punishment?" They will reply: "Had God 
given us guidance, we would have guided you. It is equal whether we 
panic or show patience. There is no escape for us." (14:21) 

The verse ^=Q\ jIj fcii ^ says that on this 

argument and row between the two, the Almighty will comment that 
there is no use fighting in His presence. This blame-game cannot absolve 
anyone of his responsibility. The Almighty had already informed 
everyone of His threat; for this reason, the truth has been conclusively 
conveyed and no one is left with any excuse to deny it. 

The threat refers to the one which the Almighty informed mankind 
right after Satan had challenged Him that if given respite he will lead the 
majority of Adam's progeny astray. In response to this, the Almighty had 
told him to lead astray whoever he can and that He would also like to 
inform him that those follow him whether from among the jinn or men, 
He will cast them into Hell including him. 

After this threat, the Almighty kept on sending His prophets and 
messengers who at various intervals continued to inform people of God's 
guidance and of the fate met by those led astray by following Satan and 
his progeny. After this, these people have been left with no excuse to 
deny the truth. Whatever fate they will meet will be their own doing. 



God. 
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25 (^) -ujuj pSuL Uj jjili jli! U 

The verse emphasizes and explains what is said earlier: what the 
Almighty has conveyed from the very beginning cannot be changed as a 
result of this blame-game and of this complaining. The promises and 
threats of God are absolutely certain and unassailable. They are reaping 
only what they had sown. So they should now taste it - for the Almighty 
does not oppress His creatures even to the minutest degree. 

The linguistic principle used in Uj has been explained at 

more than once place in this tafsTr. when an exaggerated statement is 
expressed in the negative, then the purpose is to exaggerate the negation. 
Thus the correct meaning of this verse would be: I am not the slightest 
unjust to My servants. Since our exegetes are generally not aware of this 
style, they interpret it to mean (He is not unjust). Most translators follow 
this interpretation while translating the verse even though this is a case of 
blatant indifference to the words of the Qur'an. What needs to be 
deliberated upon is that if the purpose was to say that God is not unjust 
to His servants, why was the simple linguistic style abandoned in favour 
of pSUL III Uj? Every word and every style of the Qur'an occupies a 
specific status without understanding which the verse cannot be correctly 
interpreted. 

Examples of this style are found in classical Arabic literature. Amongst 
the poets of the jahilliyah period the expressions JliJL J^>S l^2\ 26 and 
JllL J^S 21 are found in the poetry of Imru' al-Qays. His rival had 
threatened to wage war against him and to kill him. In response, while 
making fun of him, Imru' al-Qays had declared that he is threatening him 
while this coward has no grit to fight and kill. The words JllL J*!! imply 
that he does not have the courage do to do anything. Other classical poets 
have also used such expressions; however, alas at this moment I do not 
have their poetical collections with me. However, whatever I have 
written, I am fully convinced of it. 

What is stated in this verse is also mentioned in the Qur'an in a 
different style. For example, the words in Surah Nisa' are: 

(t>:t) S3S JUL jtiJil Si &\ C)l 



25. My Word does not change and I do not the least injustice to my servants." 

26. Abu Bakr Muhammad ibn al-Hasan ibn Durayd, Jamhurah al-lughah, 
vol. 1 (Beirut: Dar al-kutub al-'ilmiyyah, 1426 AH), 49. 

27. Ahmad ibn Muhammad ibn al-Muqri' al-Talmasanl, Nafh al-Jib min 
ghusn al-Undulus al-ratib, vol. 5 (Beirut: Par Sadir, 1388 AH), 119. 
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God is not the slightest bit unjust. (4:40) 



In Surah Yunus, it is said: 

(tt:V) Isli. (till Si l)1 
God is not the slightest bit unjust to people. (10:44) 

If someone is doubtful of the principle of exaggeration in negation I 
have stated above, it does not matter. For proof of the veracity of my 
interpretation this much is enough even if this principle is found in part 
in Arabic. In the presence of this principle, it must be realized that all 
leading authorities acknowledge the fact that if there is a possibility of 
two interpretations of a verse, that interpretation will be preferred which 
is more congenial and in harmony with the Qur'an. There are many 
factors which support my interpretation. 

— it is in accordance with the linguistic principles of Arabic. 

— it is befittingly in accordance with the attributes of God because He 
is beyond any semblance of injustice; He will neither be unjust to the 
righteous nor to the wrongdoers. 

— it is corroborated by parallels from the Qur'an. 

Amongst our exegesis, only al-Zamakhsharl 28 has dealt with this issue. 
However, the way he has tried to resolve it does support his Mutizilite 
stance; but at the same time raises certain other questions which he has 
not dealt with. 

In his view, the meaning of the verse is that if God oppresses His 
obedient servants, then this will be a great act of oppression and God is 
not a great oppressor (zalldm). 

Many questions arise on this view of al-Zamakhsharl; for the sake of 
brevity, I will mention only two of them: 

Firstly, the verse does not specifically deal with the obedient or the 
disobedient. The word used is j^i- (servants) which is common to all 
human beings whether they are pious or wicked. For every human being, 
it is said that God is not unjust to them. Thus this specifying has no 
sound grounds; in fact, it is against the words of the Qur'an. 

Secondly, if one deliberates on the context of the verse, it will become 
evident that the Almighty has stated these words by addressing those 
who had become worthy of Hell: they were told that they are facing a 
fate they were worthy of; God is not the slightest unjust to His people. 
This view of al-Zamakhsharl has been presented by some contemporary 



28. Al-Zamakhshari, al-Kashshaff, vol. 4, 392. 
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exegetes in another way: Since if God Who is the creator is unjust to His 
creation, then this will be a great oppression even though it is against 
God's majesty to become a great oppressor. For this reason, He has 
refuted His being zalldm. 

It seems that those who have presented the above view do not know 
that on the basis of this very argument the majority of our scholastics are 
of the view that no act of God can be called unjust or oppressive: if He 
casts the righteous into Hell, then this too is an act of justice and if He 
admits the wrong-doers into Paradise, then this too is an act of justice. A 
little deliberation will show that this view of early scholastics in spite of 
being incorrect is not as incorrect as the view of these new scholastics of 
this age. 

Secondly, these people have not reflected on the fact that if the 
Almighty has negated injustice and oppression for Himself, then it is 
through His attributes of justice, mercy and wisdom; He has nowhere 
negated them by saying that since He is the Creator, hence He cannot be 
a great oppressor. 

Another aspect which has remained elusive to these people is that if 
this philosophy is considered as correct, then if an act of oppression is 
that person by someone other than God then however extreme it may be, 
he cannot be called zalldm (great oppressor). So much so, the Pharaoh 
and Haman and Nimrod and Shaddad can also not be regarded as great 
oppressors because they were not the creators and great oppression is 
only that which is done by the creator. God knows from which school 
have these people learnt this methodology of reasoning: if the Creator 
and Sustainer does oppression, then He will be regarded as a great 
oppressor and if those who are neither the creators nor the sustainers 
commit oppression, then they will be just oppressors. 

Nevertheless whether this needless hair splitting is done by early 
scholastics and exegetes or those of the present age, it is the result of 
being non-conversant with the style of Arabic I referred to earlier. 



People should remember the day when the Almighty will ask Hell 
whether she has been fully filled up or not and she will reply if there is 
more. This question and answer could be a portrayal of the situation and 
also a real life matter. Whatever God has created understands His 
questions and also responds to Him. He is fully capable of giving the 



29. Remember the day when We will ask Hell: Have you been filled?" And 
she will answer: "Are there any more?!" 
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power of speech to silent objects. It is mentioned at one instance in the 
Qur'an that when the limbs of the criminals will bear witness against 
them, they while being wonderstruck will ask these limbs why. they bore 
witness against them. Their rejoinder will be: Js $A ^jJl &jl ITi&f 
(God, who gives speech to all things, has made us speak, (41:21)). 

This question and answer is an expression of God's self-sufficient 
nature and also of His intense wrath: seeing the inhabitants of Hell fill it 
will not be any cause of hesitancy for him; He will, in fact, have them 
thrown without any concern and will then ask Hell if she has been 
packed to capacity. The implication is that no one should be deceived by 
the fact that God would be saddened after throwing such a large chunk of 
people into Hell - people whom He Himself created. Such would be the 
extent of His wrath that if there would still be more inhabitants to fill 
Hell, He will make them her fuel. 

The rejoinder of Hell: jujJ° ^ Ji <}y&j can have two aspects: firstly, it 
will answer in the same furious tone as that of the Almighty: if there are 
more, I have a lot of capacity; bring them forth; secondly, after seeing 
the great number of its dwellers it will lose resolve and in this state of 
frailty it will ask of there are still more to come. Although both these 
interpretations are linguistically possible, I would prefer the first one. 
One reason for this preference is that as a result of it there comes into 
existence complete harmony between the poignant fury of God and the 
poignant fury of Hell and it is very befitting as well for Hell to comply 
with God's command with full force and vigour; secondly, at many 
places in the Qur'an the vastness of Hell is mentioned in a style that it 
seems that those people are being warned who reckon that how can such 
a vast Hell be created which can house such multitudes of people. People 
may look up what I have written while explaining the following verse: 
(ii:>o) pJLii J5J <_j1}j1 SjlJL I4J (it has seven gates, and 

through each gate they shall come in separate bands, (15:44)). 30 Thirdly, 
at some instances in the Qur'an, Hell is portrayed as seething and fuming 
with venom when its inmates will be thrown into it. Thus at one place it 
is said: -1=4*^ ^^-=» j>y& C£j $ t^J \yb\ lS| (A-v :"\Y) 

(when they are flung into its flames, they shall hear it roaring and 
seething, as though bursting with rage, (67:7-8)). Another example can 
be seen in the following verse: 

(V"\:\\) ^t&^j jikj ^4^? \jjLZi Jjj^ 



30. Amin Ahsan Islahi, Tadabbur-i Qur'an, vol. 3, 606-607. 
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And as for the damned, they shall be cast into the Fire, where there 
will be groaning and wailing. (11:106) 

31 (V^) jS- ^eojj] SJ3-1 c-JLljVj 

After the inhabitants of Hell, now the fate of the inhabitants of 
Paradise is alluded to: they will be honoured and rewarded such that 
Paradise will be brought near them as a gift. They will not have to bear 
the brunt of a journey to travel to it; it will be very near them. The 
expression js- is an accusative of state (hdl) from the word S3- 1. The 
reason for this usage is that bringing it near should make a person think 
that it would be brought near from far off and will require some time; the 
fact of the matter is that it would be already near and to honour the 
inhabitants of Paradise will be brought further near them. Though the 
word is technically a masculine noun yet it is not against linguistic 
principles for it to occur as the accusative of state from a feminine noun. 
Al-Zamaksharl regards this to be technically possible and I agree with 
his opinion. 

Once Paradise is brought near these people they will be asked to enter 
it with these words: this is the reward for these people as promised to 
them by prophets and messengers of God; it is now being fulfilled. 
Before the indefinite verb dj'-^y an incomplete verb is suppressed ie: U 
°J££. This refers to Paradise; however, as per linguistic principles 
it means reward and gift in accordance with interpretive rules. Examples 
of such a style can be seen in earlier surahs. 

The words Ja^ii- point to the character of the inhabitants of 

Paradise which made them worthy of it. Earlier in verses 25-27, the 
character of the inmates of Hell has been delineated. Readers may look it 
up; now, in contrast, the fate of those worthy of Paradise is portrayed: 
they were the ones who would continue to turn to God and would abide 
by the limits set by Him. If both these traits are reflected upon, it will 



31. And Paradise shall be brought close to the righteous, though it shall not 
be far away. 

32. Abu al-Qasim Muhammad ibn 'Umar al-Zamakhasharl, Al-Kashshaf 'an 
haqa'iq al-tanzil wa 'uyun al-aqawll fi wujuh al-ta'wll, vol. 4 ( Beirut: Dar 
ihya' al-turath al-'arabl, n.d.), 393. 

33. It will be said: This is what had been promised to you for every person 
who turned to God and had heeded the limits set by God, 
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become evident that one of them relates to the heart and the other to the 
deeds. If a person's heart is alive and vibrant, then in all the humdrum of 
worldly activities his heart remains inclined to his Lord. He never 
becomes so negligent or arrogant that he becomes forgetful of God's 
limits and prohibitions and violates them. If because of some prompting 
from the soul, he at times exceeds limits his heart immediately realizes 
the blemish and through sincere repentance he reforms his attitude. 
These two words depict the inner and outer self of a true believer. It is 
evident from them that to be a sincere believer forsaking this world is not 
necessary; in fact, his real test is that while leading this worldly life he 
prove himself to be <~j\j\. It should remain in consideration that a 
believers trip to the mosque five times a dead is meant to keep alive in 
him this spirit to turn to God. Through this it is as if a person remains 
attached to his centre of gravity and Satan is not able to get the better of 
him so that he gets involved in indecent and ignoble acts: The Qur'an 
says: (to:^) ^^lUIj *LLkl!1 ^ J£s t%^\ 51 (indeed, the prayer fends off 
lewdness and evil, (29:45)).' 



^4-(VV) (_JjLs t\s>-j <_* : JlSLs ^y^j^ 

Earlier on it was said about those who had become worthy of Hell that 
they have doubts about the Hereafter and instead of God have found 
other supports to cling to. There it was stated that these two things are 
the mother of all maladies. Here, in contrast, it is stated about the 
dwellers of Paradise that they are not inflicted with any such doubt; in 
fact, while not being able to see God, they fear him and since they did 
not find any other support for themselves, they came in the presence of 
their Lord with a heart that was always inclined to Him because they 
pinned all their hopes in Him and did not turn to any one else. 

The attribute in ^jpl is meant to direct attention to a 

great piece of wisdom: it is the essential consequence of this attribute 
that the Almighty at last bring forth a day in which He reward people 
who spent their lives as -k^ji ^>\j\ and punish those who created 
mischief by being and jJj£. If He does not do this, then it would, 
God forbid, mean that virtue and vice, justice and injustice are equal in 
His eyes even though this is absolutely against His attributes of being the 
Most Gracious and the Ever-Merciful. Thus at another place in the 
Qur'an, it is said that the Day of Judgement is a consequence of God's 



34. Who had feared the Merciful God, though he had not seen Him, and has 
come with a heart inclined. 
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mercy: ^iUiJ\ pjj j} iLalil^d S5^pl Jp iliff (God has decreed 
mercy for Himself, and shall definitely gather you on the Day of 
Judgement, (6:12)). Since believers fully understood this attribute of God 
and what it necessitates, for this reason they regarded the Day of 
Judgement to be a certainty and remained vigilant about it. 

The letter <-> in i_4*^ is adverb of place. About the rejecters of the Day 
of Judgement it was said that when they would see the reality, it will be 
said to them: (tt :o«) joji. Qy^Cl iLUac- dix- liiiSo lli aIIc- j dufT jiJ 
(you remained heedless of this day, so We have removed your veil. So 
sharp is your eyesight today, 50:22). On the contrary, the believers while 
living in the previous world and without observing the events of the 
Hereafter feared their Lord merely on the basis of the arguments found in 
support of it within their own selves and in the world around them as well 
as because of the teachings of the prophets. 

The expression t_JJ refers to the heart which remained inclined 
towards God whether in happiness or in sorrow and whether in hope or 
in despair. 

35 in) fa UjitSi 

They will be asked to enter Paradise with peace; they will neither have 
any regrets of the past nor any fear of the future. The time has come for 
fulfilling the promise of handing over the eternal kingdom to them. This 
shall never be taken away from them neither will any problem arise for 
them in it. The words used in Surah Hijr (15:46) are: Lfeji>ot 
(t"\:>o) (enter it with full safety with nothing to fear, (15:46)). It has been 
mentioned at many places in the Qur'an that angels will welcome the 
dwellers of Paradise with peace; in fact, messages of salutation from God 
are also mentioned; however, this has another context. Here what is 
implied is the same as is corroborated by the above quoted words of 
Surah Hijr. 

In Paradise, they will get whatever they want and God will have even 
more for them. The implication is that they will get what they desire; 
however, for them God will have such blessings as they will not even be 
able to imagine that they are so that they may wish for them. God will 



35. Enter this Paradise in peace. This is the eternal day. 

36. They will get whatever they will wish for and We have for them even 
more than this. 
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grant them these favours without they expressing any desire for them. 
While referring to this very fact, the words used at another instance are: 
(H:W) (jjc-l sjl £ |4J C JJS pJu ^Al (no mortal knows what bliss of 
the eyes will be in store for them, (32:17)). 



Section III: Verses (36-45) 

Coming up are the closing verses of the surah. First the Quraysh are 
warned that while being lured away with conceit and pride of their power 
and strength, they should not dare fight God. Before them, many nations 
have inhabited this area which were much more stronger and mightier 
but when God seized them, they were not able to save themselves. If 
they have hearts which can understand and ears which can hear, then the 
anecdotes of these nations have great lessons for them. 

After that, the Prophet (sws) is assured that he should bear with 
patience whatever their enemies say. The Day of Judgement is certain to 
come. Weariness has not overcome God after creating heavens and the 
earth so that He will not be able to recreate man. So people should be on 
guard and the day is approaching when the caller of God will call out and 
every one will come out from their graves. So, the Prophet (sws) should 
bear with patience and diligently adhere to the prayer. It is not his 
responsibility to forcibly make people believers. On the contrary, he 
should inform of God's warning through this Qur'an those who want to 
get informed. 

Readers may now proceed to study these verses. 

(V"\) L y^^- (j» Jifc (j Ijials UlUj Oj$ p4-^-* LiSCLfti ^Sj 

jJlIj (W) 1^ jij ^LTJi Jill j\ ills ffi jl) <s£& tiiJi j 5i 

La (Jp JyO^ (^) S- > _>*^ (yi LJLa L«j pC\ £Lj (_j I ft^lxj lij ^J^J oijl^JLli 

^IIU Jllll (j^j (V^) i_jj_^j<Jl J^-*j J^-* ^-^3 ^jlyy 

LL iic-l ^tf- (tt) Lille- _^>- diJi Ic-lJ-^ * f g- (j^j^^ 
And how many a nation have We destroyed before them who were 
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mightier in power than they. So they went forth in the land wherever 
they possibly could that is their a place of shelter? Indeed, in the account 
of these nations is a lesson for people who have a heart or who earnestly 
give ear. (36-37) 

And We created the heavens and the earth and all between them in six 
days and no weariness came upon Us. So, bear then, with patience 
whatever they say and glorify your Lord celebrating His praises and 
blessings before the rising of the sun and before its setting, and glorify 
Him in the night also, and also after the times of the sun's descent. (38- 
40) 

And listen for the day when the caller will call from a place very near. 
The day when they will hear the clamour with what is certain to come. 
That will be the Day of coming forth. Indeed, it is We who give life and 
We who give death and to Us shall be the return. On that Day, the earth 
shall be rent asunder from above them and they shall rush from it in 
haste. Easy for us is this assembling together. 

We are well aware about what they say and you are not one who can 
force himself on them. So remind with this Qur'an those who fear My 
warning. 



Explanation 

38 (V1) (jfL^- (j-? JJfc ^*^U^ (j \ ULiaj ^B> jji ^yo j«4^ ^vlfti ^Sj 

This is a warning to the Quraysh that their power and strength should not 
mislead them into conceit and pride that they no harm can come to them. 
Many a nation before them who were much stronger and mightier than 
them were destroyed by God. If any of from them survived they had to 
make their way to various other countries wherever they could find refuge. 

The expression 1$ CJ0> means ^jJ^JJ ^ ( an d he went 

about find a place of refuge in the land). The words ^J- ^ Ja depict 
the motive behind their seeking refuge in other places: in order to find 
shelter each person went to whichever place he could find refuge in. 

This is the state of a nation faced with ruin and destruction. The 
influential elements of the society are destroyed and once their national 



37. The word which has actually been typed here is "stars". It obviously is a 
typographical error because it is evident from the author's explanation that he is 
referring to the sun. 

38. And how many a nation have We destroyed before them who were 
mightier in power than they. So they went forth in the land wherever they 
possibly could that is their a place of shelter? 
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strength is ravaged, whoever among the commoners survive, they try to 
seek refuge wherever possible. 



It is evident from the anecdotes of various nations recorded in the 
Qur'an that some of them were completely destroyed by divine 
punishment like the people of Noah (sws), the 'Ad and the Thamiid. In 
the case of some others, their arrogant and affluent classes were 
destroyed while their common masses were dispersed here and there. 
The Pharaoh and his people faced this second scenario. He and his army 
and court officials were completely engulfed by the sea. Whoever 
remained were for fear of the enemy and because of their shattered state 
system scattered at various places in seeking refuge. 

Very similar was the situation of the people of Saba'. Numerous 
people were ravaged by the deluge that came. The survivors were 
compelled to seek shelter and refuge in other places because of the 
barrenness of their lands and because of straitened economic situation. 
The calamities which befell the Jews were also of similar nature. Those 
who were saved from loot and carnage had to roam and wonder in every 
nook and corner of the world. Even in Muslim history, there are many 
exemplary tales of this sort. Are not the details of the calamities which 
befell Baghdad, Cordova and Delhi recorded in our history? If we read 
them, we will draw the conclusion that it is not merely the Quraysh who 
are warned in this verse, we too can learn many lessons from them on the 
condition that we make the effort. 

Some exegetes have interpreted the expression ^L)l j I j^-aj to mean 
that these people in their times of ascent racked the nooks and corners of 
the world through their victorious skirmishes; however, this view is not 
correct. The word 44?^ ls not use d for victorious campaigns; it is used to 
roam the land for finding refuge due to fear. Lexicographers have 
recorded this meaning, and I have referred to it earlier. Parallels from 
classical Arabic also corroborate this meaning only, and the subsequent 
expression ^aJ- ^ Ja also reinforces this view, other wise it will be 
totally out of place. 

39 (f V) j^i-^Aj ill] I JL!l j\ i^As $ o& (yA <SjZ$> <j 5! 

The antecedent of the demonstrative pronoun is the anecdotes of 
previous nations briefly referred to in the previous verse. The verse says 
that there are a lot of lessons to be learnt in the accounts of these nations 
for hearts which can really learn such lessons and for ears which are 



39. Indeed, in the account of these nations is a lesson for people who have a 
heart or who earnestly give ear. 
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prepared to intently listen to what is said to them. 

The word is in its complete meaning ie. an alive and vibrant heart. 
The Almighty has made hearts to be sympathetic, to learn lessons and to 
be reflective. As long as a person's heart is capable of these, it is alive 
and as long as the heart is alive, a person is also alive. This is because 
real life is because of the life of the heart. If a the heart loses this ability, 
then a person is dead as well however much blood may run in his veins. 

The words l^^Aj ill] I J^jl imply that if the heart is not fully alive, 
then at least this much should be the case that if someone reasonable tells 
a person something, then he is able to listen to it with attention. Being 
attentive too is a great blessing for a person. At times, this too dispenses 
a person of this negligence and the ability to learn lessons is revived in 
him. However, if a person is such a wretch that neither is his heart alive 
nor is he able to pay heed to the calls of reason, then how can sense and 
sanity make way in him? 

Though the context of these verses is to admonish and rebuke the 
Quraysh, it also assures and comforts the Prophet (sws): if the leaders of 
the Quraysh are not being touched by the Qur'an he is reciting out to 
them, then the real reason for this is that neither do their hearts have the 
ability to be moved nor are they prepared to pay heed to his calls; so how 
can he make them understand his message? 

^jaj Jlsj (j^l-lJi Jl5 (JAjj -U^ d jl jij t« <JP °jJ&\s 

40 (t>) }J>dS\ jljStj ^kllS JlJJI 

In these verses, the discourse clearly shifts to assure and comfort the 
Prophet (sws) and to urge him to be patient. Initially, it is said that the 
Almighty has not got tired after creating the heavens and the earth so that 
He is unable to re-create them. He should rest assured that the Day from 
which they are being warned of is bound to come. He should show 
patience on what they say and for this he should be as diligent as he can 
in offering the prayer. 

The creation of the heavens and the earth in six days has also been 



40. And We created the heavens and the earth and all between them in six days 
and no weariness came upon Us. So, bear then, with patience whatever they say 
and glorify your Lord celebrating His praises and blessings before the rising of 
the sun and before its setting, and glorify Him in the night also, and also after the 
times of the sun's descent. 
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mentioned in previous surahs. At those instances, I have explained that 
the word refers to days of God and thus means periods of time. I have 
also clarified the fact that when this six-day creation is mentioned in the 
Qur'an, the purpose is point to the elaborate and thorough nature of 
creation. This shows that this world has neither come into existence 
accidentally nor is a means of amusement for a merry-maker; on the 
contrary, it is a meaningful and purposeful place and an essential 
consequence of this meaningfulness is that after it a day come in which 
this meaningfulnqss becomes evident. 

The words <~>J>] y? \ULa imply that no one should be deceived by 
the fact that working for six continuous days has made God weary and 
that He does not have the power to recreate this world. Just as God was 
fresh before creating them, He is still fresh after He has accomplished 
this task, and just as He was not unable to create them the first time. He 
will not be unable to create them the second time. The sentence has a 
ring of sarcasm in it. The implication is that those who are regarding 
recreation of this world to be improbable should very well know that His 
power and prowess is fully intact. Not the slightest change has come 
about in it. In a passing way, this verse also expresses scorn at the notion 
of the Jews mentioned in the Torah that God created the heavens and the 
earth in six days and rested on the seventh. 

The words Ciyy^^ Jp^ 3 ^ ur g e the Prophet (sws) to show patience if 
his opponents are rejecting him. The words 5 ^ yu U refer to objections of 
these rejecters one example of which is mentioned earlier in verses 2-3 of 
the surah: (f-f :«>•) <2\!S KAy, llbj UL? lis! L^t- ^ 5j_/?^ 

(it is a very strange thing that after we die and become dust we would be 
returned to life again; such a return is very improbable, (50:2-3)). The 
implication is that this world which the Almighty has created with such 
thorough planning will definitely culminate in the purpose it was created 
for. God has not become exhausted after creating it so that He cannot re- 
create it; however, people whose hearts are dead will accept this reality 
only when they will see it from their eyes. The Prophet (sws) should be 
patient to the opposition of such people; so he must exercise patience until 
the reality manifests before themselves in a manner that they cannot deny 
it. 

The words JlSj JlS JJuj ^Jlj explain the 

procedure through which the trait of patience can be acquired: he should 
be diligent in the prayer as much as he can. Without a deep relationship 
with God, that patience cannot be acquired which in the face of severe 
opposition from the adversaries makes a person persevere on right path. 
At another instance, this reality is point to by the words: as&j Nj[ Qjy& Uj 
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(^V:U) (you can be patient without the help of God, (16:127)). Since the 
sole means to seek help from God is the prayer so wherever the Prophet 
(sws) has been asked to show patience on the attitude of his opponents, 
he has is always asked to show diligence in the prayer. Examples of this 
can be seen in the previous surah and in the succeeding ones too, clear 
and effective examples of this can be seen. 

The expression jI^ in fact connotes the prayer with respect to 
remembering God. This remembrance of God has two parts; tasbTh and 
hamd. The former has a ring of negation in it and means "to absolve God 
from things which are against His majesty," while the latter has a ring of 
affirmation in it and means "to affirm all attributes which are in 
accordance with His majesty." Together this negation and affirmation 
firmly instil the true comprehension of God in the hearts of people and it 
is through this firm instilment that the relationship of a person with his 
Creator is established on sound footings, which is the fountainhead of all 
patience and trust. If some weakness or imbalance arises in them, then a 
person's conception of God becomes defective and this mistake totally 
disrupts his thoughts and deeds. 

The words ^J^lWj^ JjJI {yzj JIjj 0 ~L1S\ Jli refer 

to the times of the day in which the tasbTh and hamd of God is required 
with special emphasis. In general, the constant remembrance of God 
keeps a person alive. It is His remembrance through which the hearts 
remains alive, contented and happy; however, just as there are special 
seasons and times in this world for various tasks, similarly there are 
special times for the worship of God as well. If one reflects on the times 
prescribed for the prayer, it becomes evident that they are the ones in 
which some great change takes place in this universe, which reminds a 
person of the power and greatness of God and in which other prominent 
objects of this universe too can be witnessed prostrating before God. The 
most important and special time among them is the time of fajr. It is the 
time when the night folds up and the stars prostrate before the Almighty 
and the dawn of a new day appears. The time of 'asr is directly opposite 
to it when the activities of the day enter into the last phase and the sun 
bows its head to prostrate before the Almighty. Thus the verse first 
mentions these very two times: the ^words^;^-!!! ^jJX Jli refer to the 
time of fajr, and the words ^/j*^ J<i refer to that of 'asr. The 
importance both these prayers have in Islam is mentioned in the Qur'an 
and the Hadlth. 

After mentioning two important prayers of the day, the words JlLl J^j 
allude to that fact that people should glorify their Lord at night 
also. There are two prayers of the night: the 'isha' and the tahajjud 
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prayer. Though the latter is not an obligatory prayer, however as a means 
to inculcate patience occupies the most importance. This has been 
explained at various places in this tafsir, and inshallah in the tafsir of 
Surah Muzzammil it will be explained even further. 

The word jtSl in z 3 s>JLl\ is the plural of^i, which means "back". 
Generally, people have interpreted this to mean that after prostrations 
too, people should glorify God; however, I am inclined to believe that 
the word sJ>JL here is a verbal noun and it refers to the prostrations of the 
sun; the prayers before the rising and setting of the sun are mentioned in 
the previous part of the verse. In other words, just as there are timings for 
prayers before the rising and setting of the sun similarly after the 
prostration of the sun there are times of glorifying the Almighty. Since 
the sun has already been mentioned earlier, specifying it was not 
required again. The word^^l is enough to specify that the purpose was 
to mention the prayer after the sun's prostration and the prayers before 
whose rising and setting are mentioned earlier. Had not the words j^J 
JllJI occurred between the two expressions, there would have been 
no difficulty in understanding this. In this case, the discourse would have 
been something to the effect: "Glorify God in the times before the rising 
and setting of the sun and after its prostration." In this interpretation, 
everyone is easily inclined to think that the prostration here means the 
sun's prostration. However, in case the discourse had been such, then a 
very important aspect of wisdom in religion would have not have 
become evident that has now become evident in this verse: the sequence 
of the prayers is commensurate with their importance and greatness in 
religion. As a result, it was essential that the fajr prayer be mentioned the 
foremost, followed by 'asr. Thus the words ^/J^\ J^ij JlS 
mention both these prayers. I have already alluded to earlier that the 
Qur'an and Hadlth specially emphasize these prayers. After this, the 
words JP^ refer to the 'isha' and tahajjud prayers which 

occupy the same importance in the night time prayers as is occupied by 
the fajr and 'asr prayers in the day time prayers. After this, the words 
sJ>ilS\ jtolj refer to the zuhr and maghrib prayers which refer to the 
times of the descent and prostrating of the sun. 

While explaining verse 78 of Surah Ban! Isra'Tl ( U ^JLJ1 o^UkJl -il), 
I have explained the various stages of the sun's duluk (descent). 41 Here 
the word used is and it too has many stages. When it is used for the 
sun and other stars, then it refers to their setting and descent. Here in this 
verse too, all these stages can be implied. In other words, when it 



41. Amin Ahsan Islahi, Tadabbur-i Qur'an, vol. 3, 111-11 A. 
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descends from the vertical direction and comes below the line of sight 
and then when it disappears from the horizon. The prayers of zuhr, 'asr 
and maghrib occur in these times. The 'asr prayer is mentioned here 
with special emphasis by the words ^>/J^\ jlS with the underlying 
wisdom alluded to earlier. For this reason, only two prayers remain: the 
zuhr prayer which occurs in the first phase of the sun's prostration and 
the maghrib prayer which occurs in its last phase. In other words, this 
verse refers to all the timings in which the five prayers are offered. The 
Prophet (sws) has prescribed these very times for prayers. 

This subject is mentioned in the Qur'an in different styles, and at each 
place I have been explaining it. It will only add to the bulk. For the 
satisfaction of the readers, I will cite only one example from Surah Taha 
in which this subject is discussed very clearly: 

<yij S^j ^ «-' " ^ ^j-^ <i^>j & J 1 ^ ^ 

Therefore bear with what they say. And give glory to your Lord while 
celebrating His praises before sunrise and before sunset. And give 
glory to Him at night time and at the ends of the day. (20:130) 

The implications of jl^Jl d>Yj£\ have been explained in the exegesis of 
Surah Taha. Its details can be looked up. 42 

The word ^Lx^} means to attentively hear something. The verse says 
that if these people are denying, then let them do so. The Prophet (sws) 
should disregard what they say; he should attentively lend his ears for the 
summoner who will summon from a place near. The summoner refers to 
the angel who will sound the trumpet which has been referred to earlier 
by the words: :<>•) x^'Ji\ liJJS jjjjl j ^aij (and the trumpet shall be 
sounded; that will be the day when Our warnings shall materialize, 
(50:20)). The words 4-0 y jl^ ^ imply that today these negligent people 
regard all these happenings to be far off and far-fetched; however, on 
that day, the ears of every person will hear this sound from a very nearby 
place. The style adopted here is very similar to that of the following 
verse of Surah Dukhan: 



42. Ibid., vol. 4, 244-245. 

43. And listen for the day when the caller will call from a place very near. 
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Wait for the day when the sky will pour down palpable smoke. (44: 10) 



The purpose firstly is to portray the certainty and horrific nature of the 
event and secondly to the fact that its time is very near; the summoner 
may summon any time. 

The verse addresses the Prophet (sws) and this has a great eloquence in 
it. It is evident from it that if these thick-headed people are showing 
indifferent to this event, he should let them be and he himself should be 
on the lookout for its arrival. This verse portrays the true picture of how 
a sane person should show vigilance to the Hereafter. In verse nineteen 
earlier, it has been stated that every person should regard it to be 
hovering over him; it is appended to every person's death and no one 
knows when he will die. Foolish are those who regard it to be far off. 

The word ^ of this verse is the permutative of the °f me previous 
verse, and the i^L^W refers to the cry of the trumpet. The word refers 
to the Day of Judgement, as has been explained above in verse nineteen. 
Calling it thus shows that it is certain and sure to come. 

The verse in conjunction with the previous one says that people should 
vigilantly wait for the sound of the trumpet whose shout these people 
shall hear on that day to herald its advent. That day will be the day for 
them to come out of their graves. 

45 (tr } £J}j cLJj % 

Mentioned here is the argument of the coming out mentioned in the 
previous verse: it is God Who creates and it He Who gives death, and this 
is something which no one can deny; so how can it be difficult for God to 
re-create them? This argument has been explained in detail earlier. 

The words j^a2\ l^JJj bring forth another obvious argument of what is 
stated earlier: when it is God Who gives life and when it is God Who 
gives death, then this not only necessitates that God is fully capable of 
creating again but also that everyone will return to God. If anyone is in 



44. The day when they will hear the clamour with what is certain to come. 
That will be the Day of coming forth. 

45. Indeed, it is We who give life and We who give death and to Us shall be 
the return. 
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the deception that if ever the Hereafter comes his alleged deities and 
intercessors will be of help to him, he should do away with this notion. 
How can those who have no discretion over life and have no authority 
over death assume power and authority in the Hereafter. 



This is a portrayal of people emerging from the graves on that day. 
After the trumpet is sounded, the earth shall tear asunder from above 
them and they will briskly come out of it. The word Iclj^ is an accusative 
of state from the genitive pronoun in At other places in the Qur'an, 
this depiction is made by saying that just as locusts and moths quickly 
appear, these people with similar quickness will come out of their graves. 

The words j^i Ulic. _^L>- JJJS imply that no one should be misled by the 

fact that to recover people from the earth God will have to make 
elaborate arrangements which He will not be able to or that this would 
require a lot of time. All this will take place in the blink of an eye and 
will be fairly easy for God. 

47 (i°) -Xj-Cj (y* oTy^lj^j^ j^h c 4i\ ^ &^J*2 ^ 

In verse thirty nine earlier, it was said that the Prophet (sws) should be 
patient on what they say. Now here it is said that what they say is in the 
knowledge of God. In other words, if He knows what they say, the 
Prophet (sws) should not be sad and leave the matter to God. God will 
take care of the situation and the Prophet (sws) should keep on doing his 
work with patience. 

The words jC^ c-it \*j imply that Prophet (sws) should also keep 
in mind that fie has not been deputed to make people believers so that if 
they do not profess faith he will be held accountable for it. His 
responsibility is only to remind people, and this he should keep doing. If 
they do not profess faith, then they themselves will bear the 
consequences. 

The surah ends on the note it began with: j^j J» oTjlSU JfTjJ. It 
began with the mention of the Qur'an. At the end, a reminder is sounded 
again that the Prophet's responsibility is only to remind and the Qur'an 
suffices as a reminder. He should remind through the Qur'an all those 



46. On that Day, the earth shall be rent asunder from above them and they 
shall rush from it in haste. Easy for us is this assembling together. 

47. We are well aware about what they say and you are not one who can 
force himself on them. So remind with this Qur'an those who fear My warning. 
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who intend to fear God's warning. Those who do not want to show this 
fear and for the substantiation of the prophethood of Muhammad are 
demanding punishment from him should be consigned to their fortunes. 
They shall soon see their fate. 

With grace of God, I come to the end of this tafsir. juJ-I jl Uj^co j 
OjJjJI ^jj 4JJ (and our last words are: "gratitude be to God alone.") 



Rahmanabad 

18 th January 1977 AD 

27 th Muharram al-Haram 1397 AH 
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